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autonomy of the will and the reason "—it follows that the one
test of progress in any society is the measure of freedom
enjoyed and guaranteed at any one time in comparison with
previous states of the same society; while " the measure of
freedom lost or lying unused is the test of decay." l This being
so, it is evident that there can be no inevitable, certain progress :
human history has been and will be what men make it; there
have been and will be moral ups and downs in the measure
in which they obey their consciences. To think, with Hegel,
Saint-Simon or Comte, that things have always been as good
as they could be at any given time is immoral, just as it is to
declare that " facts in the past that were morally indefensible
have been the necessary conditions of a now realized progress."2
It also follows that human associations, and the State in
particular, are good and right only in so far as they do
recognize this individual freedom. "An unfree State is not
legitimate, for its subjects become instruments for the schemes
of statesmen—i.e. of those who claim to represent something
more than the wills, the rights, and the duties of citizens." 3
That " something more " does not really exist; there are no
collective interests, material or moral, no rights, no duties,
apart from those of the individual members of society. " The
rights of states must be such as to be expressed in terms of
personal rights, for only a person can be the clear holder of a
right, or subject to a duty. A ' social unit' is made up of
particular responsible individuals, entering into relations with
a similarly constituted Government. All responsibilities must
be shared between all citizens, otherwise the leaders alone will
enter into relations with each other, and will take their subjects
as instruments of their schemes.
" Especially must one guard against the fallacy that there is
a collective morality making lawful the pursuit by statesmen
of ends which, questionable in themselves, change their moral
character because many are concerned instead of a few. Sa/us
fopuli does not make unrighteousness righteous, and such
1	Science de la Morale, L, p. 315 ; iL, p. 484.
2	Critique philosophique, 1873, ii., pp. 35, 38.
3	Science de la Morale, i., p. 436.

